
Biblical 
Worship by Dave Yauk 

Worship is the logical conclusion to all human willing and 
existence. Worship is an act of allegiance, an act of servant hood, an act of 
sacrifice, and a response unto someone—or on their behalf. Therefore, the 
chief and foundational element to every human’s life is worship. Whether 
or not a person’s creed or claims directly credit a “god” to be worthy of 
such allegiances, it is plain that even a self-proclaimed atheist pays 
homage in some form to a deity—even if the respect is given solely to 
their own reason. In this regard, the issue about our styles of existence 
does not merely concern how we worship but also deals with who we 
worship.   

Robb Redman in his book The Great Worship Awakening says, 
“the nature and character of the God we worship shapes what we think is 
the best way to worship him.” 1  Everyone should conduct a true 
examination of himself or herself in order to uncover the god of one’s 
worship.  

This paper will postulate and submit a biblical definition from a 
Christian worldview to be elaborated upon. It will look at the Trinity’s 
nature and unity by using the acronym C.R.O.S.S. The attempt will be 
made to link all acts of worship to the very image of the Godhead, and will 
seek to call all worshippers back to the central foundational theme of 
worship—the imago dei. As beings shaped by the word of the Godhead, 
humanity was created with divine purpose to enjoy their Creator in the 
ways in which the Creator intended. Congruently, the creature is most 
satisfied in life when heavenly reflections are best understood, pondered 
and acted upon. The biblical definition provided for worship in this 
document will attempt to link the Creator’s nature and action to that of the 
creature’s nature and action. A biblical definition for worship follows: 

 
Worship is to understand the Triune nature of the 
Godhead as seen in covenantal history, and to 
understand His mission and action upon the earth, 
so as to respond both individually and corporately to 
His being and willing by imaging His nature in 
character and creativity, and by doing His work 
through the power of the Holy Spirit in the carrying 
out of the Great Commission. 

 
                                                

1 Robb Redman, The Great Worship Awakening (San Francisco: John Wiley and Sons Inc., 2002), 175. 
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C.ommunity 
 Genesis 1:26 adds solidity to our understanding of the plurality of 
the Godhead, when God is shown uttering the words, “let us create man in 
our image.” First and foremost, one can deduce that the Godhead is joined 
in “other” even though they are “one”—they are in community, they are a 
family, and they are in friendship in how they relate. For a human image 
bearer of God to rightly image the Triune nature in honoring worship, 
God deemed it not good for man to be alone. Even continuing forth into 
the Great Commission in Matthew 28, Jesus called all men to be 
baptized—being added into the fellowship and family of God. Exemplified 
here is the necessity both in the pre-redemptive history and post-
redemptive action, that community is a vital and viral part of God’s plan 
for humanity. For one to clearly look at what it is to craft a biblical 
definition of worship, one must start their journey with community. 

 The story of Genesis quickly progresses into the fall of mankind, 
as Adam and Eve decide that this Triune community is in their mind found 
wanting, which ultimately leads them, and all of humanity into sin and 
rebellion. The most grotesque result of humanities’ rebellion is that 
mankind as a result loses all ability to reflect and commune with the God 
that had created them—and to commune like the God that created them. 
As a result, through Old Testament history God initiates covenant plans to 
restore this broken connection between God and his people, as illustrated 
in the Adamic2, Noahic3, Abrahamic4, Mosaic5, and Davidic covenants6 —
ultimately culminating in the once and for all sacrifice of Jesus upon the 
cross. 

“In giving the covenants, the Lord delivered instructions for 
worship, which was to have his chosen people’s special ministry unto 
him.”7 His acts to reinitiate relationship and a familial bond with his 
rebellious creation are an act of divine love worthy of adoration. Worship 
is the work of acknowledging the greatness of this, our covenant Lord.8  
His covenant is not only great in that he reaches beyond our human 
depravity to continue to extend the riches of his perfection and promises to 
us, but he also calls us to this same type of covenant-community toward 
each other as well. 

One of the Hebrew words for worship, ‘abad, implies that there are 
aspects of service and slavery in loving God and others obediently. 
Edification of God’s body is an essential ingredient in Christian life and 

                                                
2 Gen. 3:7-24 
3 Gen. 9:1-17 
4 Gen. 15, 17:3-8 
5 Dt. 9:9-15, Ex. 34:27-28 
6 Ps. 89:3-4 
7 Janice E. Leonard, I Will Be Their God: Understanding the Covenant (Chicago: Laudemont Press, 

1992). 
8  J.M. Frame, Worship in Spirit and Truth (Phillipsburg: P&R Publishing, 1996), 1.  
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worship.9  In this way, the core essential principle to worship is teaching 
the congregation to rely upon God and find their place within the home of 
his family and community. We can lead through theological and 
biographical elements, but the goal is always faith. It is also to lead and 
navigate a path toward edification—calling all to consider how to build 
each other up in the corporate pursuit of God. Ephesians 4:12-13 calls us 
to “to equip his people for works of service, so that the body of Christ may 
be built up until we all reach unity in the faith and in the knowledge of the 
Son of God and become mature, attaining to the whole measure of the 
fullness of Christ.”  In Paul’s words, and in the Trinity’s nature and 
affirmations, we see that worship goes further than simply the idea of 
“music.” 

However, though the Scripture does not syncretize music and 
worship as being one in the same, Colossians 3:16 links this idea of rich 
community and discipleship with that of music. It calls believers to sing to 
God and to each other in spiritual Psalms, Hymns and Spiritual Songs.  

Psalms may refer to Christian odes patterned on the Old Testament 
psalter. Like the thanksgiving Psalms (Ps. 10-11, 133-40 etc.) a key 
element to a Psalm was to praise Yahweh for his help; an invitation for 
others to join in thanking and praise of Yahweh, along with reports of 
Yahweh’s salvation. Psalms thus may be songs that establish biography 
and emotion, and even theology. The Psalter, God’s Songbook in the 
Bible, (which has been largely lost in most contexts today) is full of songs 
that cover the whole range of human emotion, historical biography, along 
with God centered theology. Feel free to explore all the Songs God 
includes in his Top 150 List: Laments10 (sorrow, questioning, doubt), 
Penitential 11 (confessing) and Imprecatory (praying for judgment and 
calamity),12 Thanksgiving (Todah) Psalms,13  Salvation History,14 Songs 
of Trust,15 Hymns and Doxology,16 Liturgical Covenant Songs,17 Royal 
(Kingly) Enthronement Psalms,18 Songs of Zion (Kingdom),19 Temple 
Liturgies,20 Wisdom,21 and Torah Psalms (Law and Word).22  Not only do 

                                                
9 Calvin R. Stapert, A New Song for an Old World: Musical Thought in the Early Church (Grand Rapids: 

Calvin Institute of Christian Worship Liturgical Studies, 1998), Kindle Locations 243-244. 
 
10 Community:  Psalm 12, 44, 58, 60, 74, 79, 80, 83, 85, 89, 90, 94, 123, 126, 129 

Individual: Psalm 3, 4, 5, 7, 9-10, 13, 14, 17, 22, 25, 26, 27, 28, 31, 36, 39, 40:12-17, 41, 42-43, 52, 
53, 54, 55, 56, 57, 59, 61, 64, 70, 71, 77, 86, 89, 120, 139, 141, 142 

11 Psalm 6, 32, 38, 51, 102, 130, 143 
12 Psalm 35, 69, 83, 88, 109, 137, 140 
13 Community: Psalm 65, 67, 75, 107, 124, 136 
 Individual: Psalm 18, 21, 30, 32, 34, 40:1-11, 66:13-20, 92, 108, 116, 118, 138 
14 Psalm 8, 105-106, 135, 136 
15 Psalm 11, 16, 23, 27, 62, 63, 91, 121, 125, 131 
16 Psalm 8, 19:1-6, 33, 66:1-12, 67, 95, 100, 103, 104, 111, 113, 114, 117, 145, 146, 147, 148, 149, 150 
17 Psalm 50, 78, 81, 89, 132 
18 Psalm 2, 18, 20, 21, 29, 45, 47, 72, 93, 95, 96, 97, 98, 99, 101, 110, 144 
19 Psalm 46, 48, 76, 84, 87, 122 
20 Psalm 15, 24, 68, 82, 95, 115, 134 
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the Psalms help us wade through the FULL dynamic of human experience, 
but they teach us and require us to Praise (external expressive action) and 
Worship (internal contemplative act of adoration) God in the midst of 
everything.   

 
Along with the Psalms comes the idea of the Jewish Hymn. These 

are songs that praised Yahweh. Included in them was a summons to praise, 
addressed to other worshippers and probably sung by a leader or choir, 
and then the actual praise of Yahweh.23 Further, there would have been 
different kinds of hymns. There was the Coronation Hymns sung at the 
succession of a new King24. A Zion Hymn, which praised the hill and 
residence of Yahweh (Pss. 46; 48; 76; 84; 122); a Yahweh-Kingship hymn 
extoling his supreme rulership, and finally hymns referencing his 
association with the Davidic dynasty.25  

Hymns on another hand are longer compositions and there is 
evidence that some actual specimens of these hymns may be found in the 
New Testament itself. These may be songs establishing theological and 
foundational content, as well as songs that establish historical land marks 
in God’s story in humanity, such as Moses and Miriam’s song as sung in 
Exodus 15:1-21. Moses’ song, though it marks the end of the exodus of 
God’s people as they walked unharmed through the waters of judgment 
and into freedom, is also remembered in heaven in Revelation 15:3 to 
reframe and enrich its original intent with full eschatological freedom 
through the waters of God’s final judgment upon the earth.  

Finally, spiritual songs, refer to snatches of spontaneous praise 
which the inspiring Spirit places on the lips of the enraptured worshipper, 
as 1 Corinthians 14:15 implies.26  Though these songs are often limited in 
their depth of content, they erupt like a fresh “greeting card,” “new pillar,” 
or “new song” type of love unto God based on the truth of what God has 
done and taught in His word. 

Colossians 3:17-21 connects this idea of the Word and of song. 
Song "lightens the load" and carries spiritual truths into our hearts.27  Paul 
implies that a person who is “full of the Word of Christ in the heart should 

                                                                                                                                                       
21 Psalm 1, 36, 37, 49, 73, 112, 127, 128, 133 
22 Psalm 1, 19:7-14, 119 
23 Wolters, “Proverbs 31:10-31 as Heroic Hymh: A Form-critical Analysis,” in Poetry in the Hebrew 

Bible: Selected Studies from Vetus Testamentum, ed. D.E. Orton (Leiden/Boston: E.J. Brill, 2000), 
186-97. 

24 S.T. Hollis, Hymns, Prayers, and Songs: An Anthology of Ancient Egyptian Lyric Poetry, Writings from 
the Ancient World 8 (Atlanta: Scholars Press, 1995), 153-56. 

25 M.Z. Brettler, God is King: Understanding an Israelite Metaphor, JSOTSup 76 (Sheffield: JSOT Press, 
1989). 

26 Ralph P. Martin, Worship in the Early Church (Grand Rapids: Zondervan, 2010), Kindle Locations 565-
568.  

27 D. S. O'Donnell, God's lyrics: Rediscovering Worship Through Old Testament Songs (Phillipsburg, N.J: 
P & R Pub). 
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give it utterance in hymns of instruction, admonition, and praise.”28   
Therefore, “Music is a form of active participation rather than passive 
listening.”29  We do not merely listen to the content, but we interact with 
the God who wrote the content. This promotes our rehabilitation back into 
the vertical worship of God. And as we pass these truths along in 
powerful, memorable, and cohesive ways it also reconnects us in 
horizontal relationship with each other. This is true symphonic and 
harmonious worship, born in and through community. 
 

R.easoning  
Dictated by covenant, and driven by what most upholds God’s own glory 
and the satisfaction of his people, God set a precedent in the beginning for 
how he does things, and how we are to proceed forth in doing things unto 
the carrying out of the Great Commission. Covenant insists that we take 
God’s purposes seriously with the whole of creation; thus, covenant and 
kingdom are like two sides of the same coin, evoking the same reality in 
slightly different ways.30  If we are to enter the story, we must look 
backward and forward. We look backward because the kingdom mission 
of Jesus is the climactic conclusion of Israel's story told in the OT. We 
also look forward because the NT depicts the early church as it continues 
in the kingdom mission of Jesus.31 

Through Christ’s saving work at Calvary, Christ completed an 
example of how true “imago dei” living should be carried out. He 
reasoned that the life of the Christian would be one of sacrifice, suffering 
and great joy! He displayed that to be in Christ is to have become a 
member of a family bound together in unity in familial relationship. We 
are called to live in peace with each other, we are called to show kindness, 
speak truth, and not devise evil in our heart toward one another. We are 
called with a pure heart to encourage each other, bear each other’s 
burdens, forgive and love one another; hold up a brother who falls, serve 
each other, and even share each other’s consequences in seeking justice 
for one another. As one body with many different parts and gifts, we serve 
and accomplish tasks together, we teach each other, and thus our salvation 
fulfills the prayer of Christ that we may be ONE.  

We are now to extend this grace in fellowship to other believers, 
and extend this grace through hospitality to all those that don’t believe. 
Our unity is bound together in a family and spiritual covenant, and is a 
loyalty that cannot be broken. It is beyond preference or hobby, race or 
creed, difference or indifference, comfort or discomfort, feeling or want, 
male or female. We are held together by the unity of God’s word, brought 

                                                
28 Jamieson, R., Fausset, A. R., Fausset, A. R., Brown, D., & Brown, D.,  A Commentary, Critical and 

 Explanatory, on the Old and New Testaments (Oak Harbor: Logos Research Systems, Inc., 1997). 
29 J.F. White, Protestant Worship: Traditions in Transition (Louisville: W/JKP, 1989). 
30 J. White, Protestant Worship; Traditions in Transit (Louisville: Westminster, 1989), 24. 
31 Bartholomew, Craig G., & Goheen, Michael W., The Drama of Scripture: Finding our Place in the 

Biblical Story (Grand Rapids: Baker Publishing Group, 2004). 
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together under one name that is perfect—Jesus; loved by one Father, and 
empowered to proclaim one message through the empowering of one 
Spirit.32  This care is a “… reciprocal relationship between ‘bodily action’ 
and ‘soul faith.’”33 

God’s people and their interaction with him and with the world 
hold implication that stretches beyond merely the words that one sings. It 
plays a reverent and sober role in exemplifying the true call of Christian 
worship—to image the Creator. The Hebrew words yare,’ hawah or 
shahah, and the Greek words proskunéo and sébomai collectively display 
how the previous acts should be done with sober and reverential fear and 
humility, and thus be carried out in corporate and holistic life within the 
family of God. 

This carrying out of the communal and corporate imago dei’s 
reasoning in worship is sometimes clouded and distracted by lesser trails. 
A brief discussion on the much-debated Regulative and Normative 
Principle may provide some rounded gesture to the discussion.  

The Regulative Principle most often refers to Scripture prescribing 
everything that should and should not be involved in the life of worship. 
The Normative principle focuses on the Scripture’s role in describing the 
general desires of God in worship; thus leaving certain aspects of it open-
ended to the believer. These factors play a role in the reasoning of our 
worship and how we are to carry out our community. 

John Frame in Worship in Spirit and Truth sheds great and 
convincingly light on this subject as he observes that God regulated the 
sacrificial worship of the tabernacle and the temple in detail, but when it 
came to the Synagogue meetings, he “left the arranging largely up to the 
discretion of the people.”34  One knows from the New Testament language 
that the believer’s heart, through the indwelling of the Holy Spirit, 
becomes the temple and God’s residence. Thus, God still holds strict and 
regulative commands for worship in the human heart to keep in penitent of 
sin, aware of God’s commands to love each other, and a slave to 
righteousness. However, when it comes to the church or centers of 
synogogical instruction, God leaves the methods fairly normative—of 
course to be governed by the principles of worship as outlined in the 
Scripture. 

My apparent tangent between how God does things and a brief 
look at the Regulative and Normative Principles is not a divergence at all 

                                                
32 Scriptures used in order of appearance in these three sections: Psa. 133:1; Mk. 9:50, 11:31; Zec. 7:9, 

8:16-17, Jms. 4:11; 1 Pt. 4:9; I Thess. 4:18, 5:11; Eph. 4; Heb. 3:13,  10:24-25; Gal. 5:13, 6:2; Col. 
3:13, I Pt. 4:8, 10; I John 4:7, 11; Ecc. 4:10; Isa. 13:8; Jer. 7:5; Matt. 18; 1 Tim. 6, I Cor. 6:1; II 
Chron. 25:21; Jms. 5:16; Mk. 9:50; Eph. 5:21;  Rom. 12:10, 15:5; II Cor. 13:11; Jhn. 17:23; 
Rom.12:5; I Cor. 12:8, 12:25; Gen. 11:3; Rom. 15:14; Jhn. 17; Gal. 3:27-29; I Pt. 4:9, Rom. 14:5, 
14:13, 15:7; Eph. 4:2, 4:32; Mt. 9:20, 25:14-30; Pr. 11:24, 13:7; I Cor. 6:17; Mt. 5:18, 5:30, 6:24, 
19:17, 23:9; I Cor. 12:18; Rom. 5:12-19 

33 L. Flynn, Worship: Together We Celebrate (Wheaton: Scripture Press, 1983), p. 42 
34 Frame, 23 
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from our topic of Biblical Worship. The worshipper of the true God 
should note that acts of loving God and each other within their heart, and 
within the Christological community are more greatly detailed and 
expounded upon in Scripture than that of the formalities for the “gathered 
service” of worship itself. God is much more interested that a regulative 
heart of love dictates our actions; thus leading toward the normative 
edification of all. If our actions are loving, worshipful, and truly dictated 
by imaging the reasoning to be found in the relationship of the Triune 
Godhead, then our methods will clearly follow suit. 
 

O.rganization 
The Trinity also maintains an aspect of how they organize life, which 
should also extend into ministry as well. We must understand how the 
roles of the Triune Godhead interact in equality and yet how they 
differentiate in function, so that we too can image their likeness in our 
character and community—through authority and submission.  

The Father is the Grand Architect. He is the Wise Designer of 
Creation, Redemption, and Consummation. He plans and implements 
everything that has been chosen to do. He determined that Christ would be 
the focal person—the one who is said to be the eschaton of human 
history—and Jesus comes upon the Father’s will. The Father has brought 
all plans to fruition, and it is declared specifically that it is the Father’s 
will and Kingdom that are to come. He is the giver of every gift, he draws 
men to Himself, sends the Holy Spirit, answers prayers, accepts worship 
and his calling is sovereign. Jesus is shown as speaking of the temple as 
his “father’s house,” and at his baptism, the Father declares Jesus as his 
Son.  

Jesus then is the immutable God over all. He sits at the right hand 
of God, rules in all authority over the nations and is in charge of building a 
church that is under his command and ownership. He alone can save as he 
synchronizes himself with God as the object of faith. He can give life, 
create, and exercise judgment—even as the judge at the last judgment. 
Matthew 11:25-26 conveys Jesus as claiming mutual sovereignty and 
knowledge with the Father. This is described as the most important 
passage for Christology in the NT.35  Though Jesus claims a voluntary 
ignorance to what the Father knows in the end times in his incarnate and 
human state, Jesus in his “fully God” state claims to have sovereign 
knowledge like the Father over who is saved and who is not—he is truly 
the one both fully God and fully man. 

The Spirit is a person. He comforts, convicts and abides. He can be 
lied to, grieved, quenched, resisted, and he can be blasphemed. In his 
power he is sent to indwell the believer, and he can be known in the same 
way a person can be known. Whenever Christ spoke of him, he spoke of 
him as a person—a noun. He is the Spirit of Christ, the Spirit of God, the 

                                                
35 H. R. Mackintosh, The Doctrine of the Person of Jesus Christ (Edinburgh: T & T Clark, 1912), 27.  
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Spirit of Glory, the Spirit of the Lord, the Spirit of the Father, the Spirit of 
the Son, and the Power of the Highest. Even in his greatness he, like the 
Father and the Son, is humble. He never draws attention to himself for he 
is always looking to serve the gospel. He’s always looking to empower the 
work of Jesus. Therefore, the Spirit works through the word of the gospel 
of Christ for the salvation of sinners, and not independent of it. He is 
therefore quenched when the message of salvation is neglected. This 
gospel that he fights for is also the one that he conforms us to. He never 
seeks to bring the believer into alignment with his own image, but rather 
that of the image of Christ.  

What can be observed is that there is a clear pattern of linear and 
circular movement, governance, and strategy within the Godhead. Though 
they are bound in unity, equality, dignity and worth, they voluntarily 
submit to each other and lead each other in different areas. Though the 
Father clearly is the conductor, Jesus clearly provides humanity access to 
the Father’s counsel. The Spirit submits to Jesus’ instructions upon the 
earth, but carries out the Father’s will. The Father carries out his own will, 
but clearly submits all things under Jesus’ command. Seeing as how we 
can only touch the surface of such a realities in a document like this, it will 
be simply concluded here that organization exists in the Trinity. 

Irrefutably, Gospel understanding and worship is not only 
embedded in physical structures, but it is also communicated in the 
worship patterns of the church.36  The Hebrew word shārat refers to the 
aspect of the worshipper to perform the liturgy. Not only do worshipping 
communities merely give ear to the gospel, but also as an act of worship, 
they should seek to model every facet of their life and church after the 
truths that they hear. The Godhead’s organization brings implication on 
the headship and submission role of the man and women in marriage. It 
brings implication on the role of the elder and deacon within the church 
community. It brings implications down into every triperspectival 37 
prophet, priest or kingly role that has been played in all of human history, 
and bears weight upon how we think about every rhythm of our day. It 
stems into the authority and submission roles of every human being 
walking the earth. There is clearly a chain of command within God’s 
nature—so shall it be with us on earth. There is clearly a functional and 
mutual submission within the Triune Godhead, and so shall there be in our 
worship. 
 

S.cripture 
The Godhead, also deemed the source from which such an ebb and flow of 
authority and submission should flow. They gave us a treatise of their 
affections known as the Holy Scriptures. These documents of fact and 
faith were written to testify to the nature of God. They were to instruct the 

                                                
36 Bryan Chapell, Christ-Centered Worship (Grand Rapids: Baker Academic, 2009), 17. 
37 Vern S. Poythress, Symphonic Theology (Phillipsburg: P&R Publishing, 1987). 
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body of Christ how to function under Triune charge. Clearly what is set 
forth in Scripture is the concise way in which God teaches, and the precise 
way in which we are to learn. The Great Commission refers to this as 
learning to obey all that is taught and commanded. The Greek words for 
worship latreúo and latrfeía only seem to reinforce such patterns by 
implying that discipleship is ritual action—a rhythm of God’s command 
and our obedience. 
 The first aim of Scripture is to awaken our senses to the story of 
God. W. Temple says “To worship is: to quicken the conscience by the 
holiness of God, to feed the mind with truth of God, to purge the 
imagination by the beauty of God, to open the heart to the love of God, to 
devote the will to the purpose of God.”38  This is the effectual “first” of 
God’s Holy Book. Due to the disruption in the Garden of the community 
within, reasoning whereof, and organization down and into all of 
humanity, our submission before the Godhead in Genesis became fatally 
and dramatically flawed in worship. Our affections were so paralyzed by 
thoughtful and willful rebellion towards God, that are volitions and willing 
became bound in inability to acquaint and desire the words of W. 
Temple’s quoted wisdom. 
 Worship became individualized through the fall. And as John D. 
Witvliet puts it, “when worship is concerned only with inward, subjective, 
individual and ultimately in communicable truths, then it is in danger of 
losing its raison d’eire (reason of existence) as a result of the extreme 
subjectivizing of faith.”39  As a result, God had to recalibrate our brains 
through repentance to once again live by the Spirit, not by the flesh. The 
Scriptures clearly teach us how to transform into his likeness once again, 
not conform to the pattern of this world. 
 Magnificently, the second story of the Bible concerns the children 
of God and their return to the serene state of the Garden. Through Christ’s 
affections, covenant, and work on the cross, he restored and redeemed the 
damage we had done, and offered us entrance into the holy family and holy 
habitation of His” kabod” glory through new birth. “Only an appreciation 
of what is involved in Christ’s priesthood and new birth can cure our 
state.”40 So Christ buried us with him and raised us up in newness of 
life—with a new name. 

During Old Testament times, names described the being, existence, 
character, personality, reputation, and authority of individuals. This meant 
that a person’s name was to be a phraseology that they would grow up to 
embody. For this reason, the process of naming a child was connected 
with religious ritual in most ancient societies because the ascribing of a 
name was important to one’s identity, existence, and destiny (e.g., God 
changed Abram’s name to Abraham, Gen. 17:5). Likewise, in changing a 
person’s name, it is to symbolize a change of fortune, character, or 

                                                
38 W. Temple, The Hope of a New World  (Macmillan, 1942), p. 30. 
39 J. D. Witvliet, Worship Seeking Understanding (Grand Rapids: Baker Academic, 2003), 33. 
40 F.F. Bruce, The Epistle To The Hebrews (Grand Rapids: Eerdmans, 1990), 145. 
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circumstance in that individual’s life (e.g., Jacob’s name was changed to 
Israel after his encounter with God, Gen. 32:28; Naomi chose the name 
Mara after the death of her husband and sons, Ruth 1:20).41 

This supernatural shift that God made in renaming us and 
recreating us from rebel to disciple; from sinner to saint; from dead in sin 
to alive in Christ; from prisoner of darkness to citizen of heaven, is 
encapsulated in the work of Scripture.  The Scripture clearly teaches us the 
doctrine and dogma of heaven. It re-tunes our minds in repentance in how 
we think and perceive God’s story, as well as our own. This is worship. In 
thinking rightly, we live rightly. 
 

S.ignature Mission 
Stemming from this, the Trinity clearly puts forth a style of how they lead 
all of Creation. Within the redemption plan of the Great Commission, the 
Triune Godhead beckons us along with them to “go into all the world.”  
This is why Christ incarnated himself into creation, and in partnering in 
his like action and obedience, we rehearse the misseo dei.42  In this way 
we see the Hebrew words darash—meaning to seek as in a quest; the 
words nagash or qarab—meaning drawing near to an approachable God; 
and the Greek words leitourgéo, leitourgía—meaning liturgy and the 
performing of this said plan of redemption, to be closely linked. For in 
God seeking and finding us as lost sheep gone astray, we are now brought 
near to him to join in his quest. We now have the pleasure of performing 
his actions of gospel evangelism and ministry unto those in the hurting and 
broken world around us. 

Salvation is not an escape from creational life into ‘spiritual’ 
existence: it is the restoration of God's rule over all creation and all of 
human life.43  One can then look at how one participates in the liturgy of 
God in the realm of human existence and demonstrate how God’s effects 
on character can distinguish true experience of God.44  So we can see here 
that the depths to which the worship of God reaches, is to the very soul of 
the believer, and into the very heart of civilization itself. If a person truly 
grasps God’s family, reasoning, organization, and precepts, it will only 
prove to be a matter of time before these realizations transform their 
relationship and message to all of those in the world. Conclusively, 
evangelism then becomes about the gospel in totality. The gospel of 
worship is not simply the restoration of individuals, but it is the rectifying 
of families, methods, structures, educational aims, and all of Creation to 
be under the authority of God. This is true worship. 
 

                                                
41 A. Hill classnotes 1-6-13 
 
42 Robert Webber, Ancient Future (Grand Rapids: Baker Books, 2008). 
43 Bartholomew, 2004 
44 Aristotle, Politics, 1340a.  
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Conclusion: 
In utilizing the acronym C.R.O.S.S. and examining the five ways in which 
the Trinity is united, thus applying it to our own imaging of the Godhead, 
this work has sought to define worship in a comprehensive manner. 
Considering the all-encompassing scope of the Trinity—Father, Son and 
Holy Spirit—and their exemplary nature, one can simplify all attempts at 
defining worship and human existence into elements of this brief work. 
All definitions of worship and for worship can then fall into categories 
such as these: the family and the community; the being and the doing; the 
cosmic and the personal; the inward and the outward; the theological and 
the biographical, and the doxological and the missional.  

In looking across scripture, we have considered all its contents 
from a categorized, generalized and overarching acronym that pinnacles 
all of scripture’s aims. We hope this brief look is helpful to you in your 
understanding of worship. 
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